
suring external spouses to conform to the identity markers of the pueblo even if the
spouse is from the same language family. Finally, the bioarchaeological data set is po-
tentially the richest contributor to identity studies, and archaeological projects should
propose full complements of nondestructive observations as part of data recovery plans.

ERIC BLINMAN, Office of Archaeological Studies, Museum of New Mexico

Invisible Reality: Storytellers, Storytakers, and the Supernatural World of
the Blackfeet. Rosalyn R. LaPier. Lincoln: University of Nebraska Press,

2017, 240 pp. $50.00, cloth. ISBN 978-1-4962-0150-8.

The “invisible reality” of the title of this book refers to the spiritual, religious, or super-
natural dimension of the Blackfeet world. Rosalyn LaPier’s central argument is that for
the Blackfeet this invisible reality was very real—in some ways more real—than the vis-
ible reality. The Blackfeet believed that “the visible dimension was only a small part of
their total reality,” whereas “the invisible dimension was the real world” (p. 25). For that
reason, she argues, scholars who neglect the Blackfeet relationship with the supernatural
cannot arrive at a complete understanding of Blackfeet society and history. Invisible Re-
ality makes a very significant contribution to our understanding of the worldview of the
Blackfeet people even as it suggests many new avenues for future research. Scholars in
many fields, from anthropology and history to environmental and religious studies, will
welcome it.

This is a multifaceted book. In presenting and defending her central argument, LaPier
also sheds considerable light upon Blackfeet history (particularly during the early reser-
vation era between 1880 and 1920), and upon those outsiders (including James Willard
Schultz, George Bird Grinnell, Walter McClintock, Clark Wissler, Truman Michelson,
and C. C. Uhlenbeck) who sought and recorded Blackfeet stories during that period.
The evidence on which the argument is based is derived from stories, knowledge, and his-
tory that the author heard or acquired from her own family (some of them acquired from
her grandmother, who was herself raised by her grandmother and great-grandmother),
elders, and other knowledgeable members of the Blackfeet community, and from exten-
sive research in no fewer than eleven archives located as far afield as New York, Wash-
ington DC, Pasadena, and Edmonton. Although the author is herself rooted in Black-
feet society, the presentation is scholarly, unromantic, and remarkably dispassionate
without losing its insider perspective. LaPier playfully punctuates the academic prose
with dry and ironic humor.

LaPier explains that the Blackfeet believed in two types of knowledge—empirical
knowledge gained from experience in the visible world and nonmaterial knowledge ac-
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quired through the supernatural, and she explains that they “considered it unwise or
even foolish to live life with only one type of knowledge” (p. 66). The Blackfeet be-
lieved that relationships with the supernatural could be gained in three ways; a super-
natural entity could seek out a person, a person could seek out a supernatural entity
through a dream, or a person could purchase a supernatural power from another per-
son (p. 29). Such supernatural relationships could then empower individuals to con-
trol nature in important ways. For example, LaPier rejects the stereotype that the Black-
feet lived in harmony with nature, arguing instead that “the Blackfeet believed they
could alter, change, and control nature to suit their needs, and they did this with the
assistance of supernatural allies. The Blackfeet did not believe they had to adapt to na-
ture; they made nature adapt to them” (p. xxxvii). Supernatural relationships also influ-
enced Blackfeet decisions and behavior, and they conditioned social, political, and eco-
nomic relations within Blackfeet communities. In short, the supernatural pervaded every
part of Blackfeet life.

LaPier shows that the ethnographic materials collected by outsiders, subsequently
either published or housed in archives, form an important source for scholars, particu-
larly for those interested in the internal history of the Blackfeet people. The stories the
Blackfeet told may not have been the kinds of stories that the collectors sought—or that
many of today’s scholars might seek—but scholars will nevertheless find them replete
with invaluable evidence about Blackfeet worldviews.

This study can be the foundation for further research. The documentary evidence
is drawn primarily from stories collected systematically on the Blackfeet Reservation by
scholars before the 1930s. Future research on stories collected after 1930 and among
other indigenous peoples, and on older documents created by fur traders, missionaries,
and Indian agents, has the potential to address related questions: how did Blackfeet be-
liefs in the supernatural influence their relations with their neighbors (whether indig-
enous or non-indigenous), who presumably cultivated their own supernatural allies? How
did those beliefs influence decisions relating to warfare, diplomacy, and treaties? LaPier
explains that the Blackfeet “believed that creating an alliance with the supernatural gave
a person protection and control over their destiny” (p. 83). How were such beliefs un-
dermined, strengthened, or changed by traumatic events and crises? Although LaPier
does not address such questions, her work sets the foundation for future researchers.

In sum, Invisible Reality makes an excellent contribution to the scholarship on the
Blackfeet and to the scholarship on indigenous peoples generally.

TED BINNEMA, University of Northern British Columbia
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